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Ccipias placido, Przſul Qlaridime, vulty 

Quz tibi Grantigene ſubvehit unda Com. 


Namque Camus quondam facros mihi przbuit hauſtus, 


Fovit 6 in blando Granta benigna ſinu. 


Tile quidem largo -Fluvius noa lgbjtur amae, : 


Nec velut auriferas Gavgi ad inſtar aquas. 


Sed Camus  Angliacis dat nomina dotta Camenis, - 


Dat decus & titulis urgit-ubique noVieas 3. 
Az : Conlins 


DEDICATIO. 
Coulius hic quondam eſt viridanti auditus in herba, | 
Tinnula Threiciis plectra ciere modis. 
Hic cecinit caſſos Vates neglefhis amores  - 
Subque tuo gemuit, Cypria Dua, jugo. 
Traditur hic vivos. rolifſe Barevius ungues, 
Cui nihil arcani non patuiſſe ferunt. | 
[le omnes lingugs & | Ne Pi IF » 
Ah! nimium vitz prodigus ille fu + 
Quid referam. Heroas longp guos =] monſtrar 
Quz micat hc Cali fulgida luce dies 1 
Vix habet xquales Oxanie. Mater alamnos, 
Nec beat jacas laus magis alta.domos.. _ | 
Unum te nobis ſuperi {i forts dediſſent,. © 
Vix ſuperis dandum, quod ſupereſſet, erat: 
Tu columen rerum, tu lux, tu facra falutis — -, - 
Anchora & Ardtoi'tu/ Cynoſura\poli. 7 / 4 \ | 
Tu bene pacatis:firmas altaria bellis, 3 01h | 
Atque togz-poſito corripis arma ſago: - ' - | | 
Te Beloxa ſuum, te Pax'agnoſtit alumdym,' vu 
Condecorantque tuas; LAURUS; "OLIVA, -Comns.. 
Martis babes animos, linguatn ingeniumgue Minerve, - 
Ec tumet ancipiti mens-cuttlata-Deo, :* -i-- '/ 25G 
_ Non: 
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DEDICATIO. 
Non proavos jactas nec avita in ſtirpe ſuperbis, 
Nec genus 18 laudes cogitur ire tuas.. 
Sed facis egelidas in te revireſcere manes, 
Pluſque refers genti quam dedit ills tibi. 
©, quam te memorem COMPT7ONYT nobilis Heros,. 
Lumen idem Patriz delicizque tuz2- | 
©, mihi fi. centum-linguz; centunr ora fuiſſens;.  - 
Do&aque centena_chorda ſonare manu ;. 
Ommis lingua tuos, os.omne ſonaret honores;. 
TaCtaque centeno pedine:-facra.chelys.. 
Quam pulchre excelſi cavit Moderator Olymps: 
Ut bene res Patriz Relligionis cant, 
Cum: Lambetha. Parens GY L TELMO Principe geſtits. 
Et magnum ZHENRICT Numen.in ©rbe viget.. 
Scilicet a tantis Eccleſia fulta columnis, 
Non timet a. rabido Schiſmate poſſe quati ;: 
Sed: ſecura- ſui longum jam pergit- in xvum; - 
Pergat, io !' auſpiciis uſque beata novis.. 
Tu-quoque Patricio-Paſtor przfulgidus ortu: 
Perge tuo- populos-paſcere-more tuos. 
Perge falutiferam dextra numerare-ſenetam;, 
Neftoris & Pylios.canus adire dies. 


Quo: 


DEDICATIO. 
Quo tu plura animi poſſis monumenta verendi 
Spargere & exemplis autior eſſe bonis. 
Hei mihi! qui referens tanto ewryere Patri, 
Non poſlim ex inop1.promere digna:penu:; 
Digna tuis meritis & noſtri digna parente 
Quz me Caſtaliis edidit alma jugis. 
Tu tamen accipies animaum;pro thure colentis, 
Digna relaturus, fi potuiſlet, erat, 
Accipies placido, Prxſul Clariffme, vultu 
Quez tibi Grawtigene ſuþvehit unda Cam. 
F. 1. 
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| upon the Evening of the Fourteenth of Niſan, 


Page 98.. 
Four places. of Scripture- produced ts juſtifie this opinion, 
. 99, FOO... 
Meal. iukex what, and the errour of Bocketews noted, 
ES P. IOI, 102. . 
Zn x984zxn for Eaſter Sunday and why, p.102,103.. 
z Teſlareſcaidecatitz who; Þ. 102, 


A fifth place of Scripture produced to confirm this notion 
concerning the true tim? of our Saviour's laſt. Supper, 
which yet does mot prove ſo certainly as the other four, , 
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Z/pon-what account it: was neceſſary that our eſe?! Land f 
ſhould ſuffer at that very time when the Paſſover was : 
to be killed among the Jews, P, 103, 104: 

Three places of Scripture alledged in favour of a contrary o- 

| pinion, that our Saviour's laſt $ was celebrated * 

| upon the true time of the Fewiſh Paſſover, and not the 

night before it; as [ have afirmed. Þ. 104, I05... 


A general anſwer to all theſe three places, p. og. 
A more particular axſwer, | ibid. 
r Objefttion.. Flow comes it to paſs that the Paraſceue, or 


preparation to the Paſſover, us in. the three places laſt 
mentioned, called the firſt day of unleavened Bread . 

. and the day of unleavened Bread? - P. 106... 
Tizo Anſwers to the Objettion, the firſt not much relied up- - , 
on, but the ſecond confirmed by an obſervation of o_ 
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lus and Grotius, and by comparing of two teſtimonies 
alledged from Joſephus, P. 106, 107. 
To the five places that have been mentioned above , and 
which are all of them produced by Bochartus, with a 
deſign to anſwer and elude their force, there is a fixth 
added to ftrengthen my opinion. P- 108, 
Bochartus his evaſion of the firſt of thoſe frve places confe- 
_— and refuted, | p. 108, 109: 
Tleg ©.joernc, we gelclov, necelels. huten, ibid. 
Dr. Lightfoor's rage! of 4p ace, though in it ſelf falſe, 
yet much more plauſible than that of Bochartus, 'p. 10g. 
Grotius \concurrs in opinion with me, that this firft place 


is to be interpreted of the laſt Supper in oppoſition: 26 


- Dr. Lightfoot, ibid. 
The word Paſſover in the ſecond place cannot be underſtood 
of the Chagigah, as Bochartus would have. it, proved 
at large, ' P. LO9, IIO, I1 ks 
Tzexad) F mihya, or the preparation of the Paſſover 
in the third place, cannot be underſtood of the Paſſover 
it ſelf, but onely of the day before it proved, p.111,112, 
Z42/Þzlo Sd Nee gwpwler, or the ſecond Sabbath after the 
firſt, what, | _ 
Reaſons given to flirengthen, my \ jury from the nature of 
the Sacrifice of Chritt compared with thoſe types by which 
it was ſhadowed out under the Law, P.I13, 114. 
Hlad our Saviour ſuffered” apon the firſt day of unleavened 
Bread, he would not have anſwered to the Paſſover but 
the Chagigah.. | «bid. 
The general ignorance of all, both ancient and modern Wri. 
ters, what the true meaning of the Sabbatum deutero- 
protum ſhould be, | P.114, 115. 
Scaliger's conjetture why rejeftted by Grotius and Capellus, 


| P-I15. 

Scaliger's conjeftnre laid down, and the inſufficiency of it 
fhewn in froe particulars, P.II5, 116, 117. 
he 
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The. Sabbatum deuteroprotum ix Sz. Luke fe4 certainly 
upon the Saturday or Jewiſh Sabbath properly ſo called, 
117, 

The abſurdity of Scaliger's opinion upon ſuppoſition Bo 4 
always falls upon thu day, p.117,118. 
Grotius his opinion paner,v" and rejefted in frve particu= 
lars, h | - P-L18, rt9, 120. 
The conjetture of Capellus depending upon two different ac- 
counts of the-Fewiſh year Sunbes P.120,12TI. 
And. proved largely that there neither were nor could be 
two ſuch different accounts, from p.121 to128, 
M'u, Mim, Menſis, Moon, Month, Aimenick or Alma- 
wack, all from the Febrew Manah, numeravit, p. 12.4. 
The places of Scripture producible in favour of the different 


- account confidered, P.125, 126. 

Tefhoubath haſhanah, Tekouphath haſhanah, i» Hebrew, 

what, tbid. 
Shanah, #©42urts, annus, p. 126,127.” . 


Tfeth haſhanah, what; 2 with a diſcovery of the 
. miſtake of the LXX. and other interpreters, p.127,128. 
And through this whole Diſcourſe is is undeniably pro- 
ved that the Fews had no other way of computation 

but by the motion of the Moon, nor any other way of 
equation to reduce the Lunar and Solar years to a 
balance, but by an intercalary month at the latter 


end of the year. 
Orach, Jareach, Keg1@., Saturnus, what and whence, 
p- 128, 129, 
Neg, Diana, *Agſnws, P. 129, 130. 


Cynthia, Cybele, Berecynthia, ©«%;, Tohu, ©, p. 130. 
Eve, Sibylla, Choſhek, X2&., ©25ua, Tehom, p.13r. 


Kuwy, Exuwr, ExubeAco, Latrare, ibid. 
A citation. produced out of Clemens Alexandrinus to ju/ti- 
fie my opinion. P.132.. 


The miſtakes of Epiphanius a- Chryſoſtome A 
thts. 
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this matter, together with the monſtrous abſurdity of 
Iſidore Pelufiota, -I32,133. 
*Ayew, agitare, words proper and peculiar or / tval ſolem- 
ities, and other confiderations produced to prove that 
our Saviour's laſt Supper was on the Vigil of the Sab- 
batum deuteroprotum. Pp. Ly 3-134- 
The laſt place which is endeavoured to be eluded by Bo- 
chartus farther conſidered, and the teſtimony of Cle- 
mens Alexandrinus improved againft him, for the af- 
ſerting of my notion of the pra iter, PI34135. 
The time of our Saviour's Supper being cleared, it is vari- 
ouſly + on by learned men how he could eat the Paſchal 
Lamb the night before the Fews ate theirs, and for this 
they have propoſed ſeveral expedients; Firſt, That the 
Fews followed the Traditions of the Maſters contained 
in certain Talmudical Canons, while our Saviour re- 
jelting their Traditions adhered ftrittly to the Letter of 
the Law, but it is abundantly proved that there were no 
ſuch Talmudical Canons as are pretended, any where uſed 
in our Saviour's time. fromp.134to 137. 
The ſecond Expedient founded in the difference betwixt 
the Aftronomical conjunttion and the ſenſible Phaſis, and 
the wanity of it abundantly detetted. P.137. 
The third Expedient of Capellus from the emboliſm or in- 
tercalation of a day in the Fewiſh Calendar precarious, 
and all theſe three expedients ſufficiently refuted from 
Joh. 13.29. A fourth Expedient, from the Fews obſer. 
vation of two days together precarious as to the ancient 
Jews, | p: 138. 
Nay, it is not onely precarious, but plainly falſe, as us a- 
' Gundantly proved from the confeſſion of Maimonides 
himſelf that there never was any ſuch cuſtome at Jeru- 
falem among the ancient Jews, and from ſeveral other 
reaſons, p-139. 
The Concluſion, | P- 140. 
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AN 
EXERCITATION 


Concerning the true Time of . 


OUR SAVIOURGS 
Laſt Supper 


* WITH HIS 


DISCIPLES. 


OR the time of our Saviour's Paſſover, I affirm, 
that it was upon the evening of the fourteenth 
of Ni/an, being the night before the Jews by 
the preſcription of the Moſaick Law were to ce. 
lebrate theirs; and, for the proof of this, I ſhall 

produce theſe following places of Scripture in that order 
in which they are ſet down but not anſwered by the late 
excellent and profoundly learned Samae/ Bochartus, who 
being dead, yet ſpeaketh, and whoſe Works will follow 
him through all generations laden with the ſpoils of indu- 
ſtry, and the rewards of praiſe as long as civility and lear- 
ning ſhall endure ; but it is excuſable in thoſe that write fo 
much to be ſometimes miſtaken, and it is uſually feen 
that the errours of great men are like themſelves. 

He therefore in his #7ierozozcon, in that Chapter where 
he diſcourſes of the Paſchal-lamb, hath ranged thoſe Scrip- 
tures which he pretends to anſwer in the following order. 

The firſt is Foh.13-1. Now before the Feaſt of the Paſſe 


over, when Jeſus knew that his hour was come, And then, 
V. 2. 


C99] 
v.2. And ſupper being ended, &c. From whence the Ar- 
gument is clear, that if-this place be to-be underſtood 
of his laſt Supper with his Diſciples, then that laſt Sup- 
per was before-the Feaſt of the Paſſover. 

'The ſecond place is-thg cighteeath Chapter-of the 
fame Goſpel at the#28. vegle, -Zhen led they Feſus from 
Caiaphas unto the hall of judgment : and it was early, 
and they themſelves went not into the judgment hall, leſt 
they ſhagld he defiled : but that they might eat the Paſſe 
over. Now this happening, as it did, the day after, or 
rather the very fame day when our Saviour ate his Paſl- 
over with his Diſciples, whereas the Fews were not to 
eat theirs till the night following; it is manifeſt our Sa- 
viours Paſſover was a.night before theirs. 

The third place is Chap. x9. v.14. And it -was the pre- 
paration of the Paſſover, and about the ſixth hour : and he 
(that is, Pilate) ſaith unto the Fews, Behold your King. 
Now if Chriſt were betray'd and carryed before Pilate 
upon the Preparation of the Paſſover, then the Jeny/Þ 
Paſſover was not Fet come; for the Paraſceve or Prepa 
ration of any Fealt was the day before it. 

The fourth place is the 3x. verſe of the ſame Chapter, 
The Fews therefore, becauſe it was the preparation, that 
the bodies ſhould not remain upox the croſs on the Sabbath 
day (for that Sabbath day was an high day) beſought Pi- 
late that their legs might be broken, and that they might 
be taken away. In which words there are two things to 
be conſidered. Firſt, We have it again plainly aſſerted 
' that z# was the. preparation of the Sabbath, which Sabbath 
this year was coincident with the Paſſover it ſelf. Se- 
condly, It is ſaid, That that Sabbath day was an high day 
UW prgaiAn h hukeg Gxoivs Te Zafar. 

what the meaning of a great or high day is, you 

may ſee from 1ay.1.13. the new-moons and ſabbaths, the 
calling of aſſemblies I cannot away with, Where the LXX. 
ren= 
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render it thus,7z; reuw(z; Hy xai mw ona n21 iplegy 
pejanim tx aviyoues where the calling of aſſemblies is 
rendred byiuies wan, the great, or high day, whichin 
other places is termed an holy convocation, by which is 
meant the firſt and laſt day of the three great Feaſts 
which were kept for ſeven days together , in the firſt and 
laſt of which there was a more extraordinary concourſe 
of the People, and befides, a Sabbath or day of Reſt from - 
all manner of ſecular imploiment ; which notion if  Bo- 
chartus had underſtood ſo thoroughly as he ſhould have 
done , if he had. known that the ſeventh day of a Feaſt 
was as well utyaan utes, a great, or high day, as the 
firſt, though it was not equally ſo, ſor by this time moſt 
of thoſe that lived at any diſtance from Jeruſalem were 
gan. home; . he would not. have uttered theſe words, 
Quin apud Judxos nulum fait Feſtum in quod non quadret 
hoc nomen, that there was no Feaſt-day among the Fews 
which might not properly* enough be called a great, or 
high day; tor which he cites that Text of Foh. c. 7. v. 37. 
ſpeaking of the laſt day of the Feaſt of Tabernacles, « 5 
Ti &2Ty. hues, Th weary © foplis, in the laſt day, that 
great day of the Feaſt ; neither is this any more than 
what is uſual in our own Age, as Bechartus could not 
chuſe but know ; for what day or night is ſo guilty of 
exceſs" and riot as that which is the laſt of the Carnival 
in Popiſh Countries? and here, among our ſelves, the 
Solemnities of 7welftide and Candlemaſs are in a manner 
equal to that of Chriſtmaſs day. Procepius himſelf whoſe 
Authority is produced by Bochartus may be ſufficient to 
put him to ſilence , his words are theſe , expreſly aſler- 
ting a great, or high day to be, TraTav 7 ey To) vium Ca 
Azwulmy nll , dz # mewrn x21 £505 pm TH altuar, x2) 
5 0 mwlex053; , xas 1 Ir zTh TE Marys, , x41 TATU Am 
6771 us tle!” that is, every day which is termed an ho- 
ly convocation, as the firſt and ſeventh day of Unleavened- 

Q 3 bread, - 
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bread , the day of Pentecoſt , the tenth day of the month 
ETiſri,) and, in one word, every more remarkable or 
extraordinary Feaſt-day. But you ſee he expreſly tells us 
as to the Feaſt of the Paſſover, that onely the firſt and 
ſeventh were wexaz nuteesi, great, of high days ; and 
the ſame is to be underſtood of the Feaſt of Pentecoſt , 
or Weeks , and of the Feaſt of 7abernacles; for the latter 
of which we have the expreſs Authority of Saint Fohy, 
it being abſurd to call the ſeventh day of the Feaſt,  u4-' 
Y2An hulex © felis; the great," or high\day of the feaſt; 
if all the ſeven daies were fo as well as that , fo that Bo- 
chartus his darling Teſtimony does ſufficiently contute 
that opinion which he endeavours to eſtabliſh upon it; for 
that which he deſigns to prove is, that the ſecond-day of 
Unleavened bread, __ the _—_ of which he ſap- 
poſes our Saviour to have fuffered, was a great, or high 
day, which this Teſtimony will by no means doe , nor 
that of Procopius neither, Since therefore it is agreed on 
all hands , that our Saviour did not ſuffer upon' rhe ſe- 
venth day of Zxleavened-bread, or upon the approach of 
it, what can be more plain, "than that he underwent his" 
Paſſion upon the approach of the Feaſt, at that very time 
when the Paſchal-lamb was to be ſlain? and from hence 
it is, though I did not intend to have betray'd that Se- 
cret now , that Faſter ſunday, by the ancient Greek 
Church, was called 5 wean Kuzizxh, the great, or high 
Sunday , as I have ſeen it in their Liturgies, both in Ma- 
nuſcript and printed. For although the 7eſſareſcardecatite, 
ſo called from their - following the Jewiſh account, cele- 
brated their Eaſter upon any day of the week indifferent- 
by, as Enfebius, Epiphanius, Saint Auſtin, Theodoret and 
Philaſtrius aſſure us; yet it was the general way of the 
Church, which we retain, to celebrate it upon the Sun- 
day after the anniverſary of the Paiſion, which being co- 
ancident with an ordinary or weekly commemoration of 

the 
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the Reſurreftion, which every Sunday is; was called the 
great, or high Sunday, as well becauſe of the concurrence 
as it were ot two Holydaies in one, as for that this being 
our Chriſtian Paſſover, it anſwers to the firſt day.of Un: 
leavened-bread, which was an Holy Convocation among 
the Fews. | 
The laſt place 1nentioned by Bechartus is Matt. 26.5. 
But they ſaid, Not on the Feaſt-day, leſt there be an wprore 
among the people. Which place, to ſpeak truly, proves no- 
thing either way. For thus much is certain, that the Fews 
were wont to put to death notorious MaletaCtours , and 
ſuch ſome of them looked upon our Saviour , and others 
would have had him thought to be upon the Preparation 
of their ſolemn Feaſt-days , when there was a general 
conflux of the People, that fo the Puniſhment might be 
of greater example ; but at this time, becauſe of thegreat 
reputation and eſteem which our Bleſſed Lord had gai- 
ned among, the People, it was reſolved among the Chiet- 
prieſts and Scribes, that his Crucifixion ſhould not be on the 
Feaſt-day, left the Concern of the People for him might 
occaſion a Tumult: but now it being clear that the Con- 
courſe would be in a manner equal either on the firſt 
day of Unleavened-bread or on the day before it , when 
all that were to partake of the Paſſover were actually 
come to Jeruſalem to prepare themſelves in order to it; 
we mull reter it wholly to the Providence of God, who 
put it into the hearts of the Chiet-prieſts and Scribes , 
upon occaſion of Judas his betraying him, to doe what 
they deſigned at a time when they did not deſign it, that 
ſo he might approve himſelt to be Chriſt our Paſſover, as 
Saint Paul calis him; and the Lamb ſlain from the foun- 
dation of the world in the Divine Decree ; but not to be 
brought aQtually to the Slaughter untill this fulneſs of * 


time. 


For 
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For this reaſon it was that not a bone of him was bro- 
ten, when the Theives who were crucity'd together 
with him, not being yet actually dead, were diſpatch- 
ed this way ; becaule a bone of the Paſſover was not to 
be broken; for this reaſon he expired at the ninth hour , 
that is, about three in the afternoon, the very time when 
the Paſlover was to be killed; for this reaſon he came to 
Feruſalem , as Bochartus himſelf ja and learned- 
ly obſerves, upon the tenth of Nia , the time when 
the Paſlovers, according to the Law ot Moſes, were to 
be ſet by tor Sacrifices on the fourteenth ; and for the 
ſame reaſon.it was, as the fame Learned man conjectures, 
that he began to preach in the thirtieth year of his age, 
( which being the perte&t age of a man in his full ſtrength 
and vigour, anſwers to the Paſſover of a year old) and he 
continued preaching till his thirty fourth year, where , 
if you take years tor daies, in the Prophetick ſtyle, his 
entring upon his Preaching in his thirtieth year, will be 
as it were his ſetting apart, in order to his being a Sacri- 
fice in the thirty fourth. 

_ Laſtly, Our Saviour himſelf expreſly faies , Matt.26. 
V. 2. Te know that after two days ts the feaſt of the Paſſover, 
and the Son of man is betrayed to be crucified; becauſe in 
his Perſon and Sufferings at that time the meaning and in- 
tention of all the Paſchal Sacrifices under the Law was 
to be fulfilled. 

Againſt fo plain and ſo manifold evidence of Scripture , 
to prove that our Saviour's Supper with his Diſciples was 
the night before the Paſſover of the Jews, there are but 
three Places that I know of produced in favour of the 
contrary opinion , which it they had been fo well un- 
derſtood as, I hope, they will be hereafter , had, inſtead 
of confirming that opinion , overthrown tt. 

The firſt 1s Matt. 26. v. 17. Now the firſt day of the 
feaſt of unleavened-bread the diſciples came to Jeſus, ſay- 
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ing unto him, Where wilt thou that we prepare for thee to 
eat the Paſſover ? 

The ſecond'is Mark 14. 12. And the firſt day of unlea- 
vened-bread, when they killed the Paſſover, hu diſciples 
ſaid unto him, Where wilt thou that we go and prepare, 
that tho mayſt eat the Paſſover ? 

The third and laſt place is that of Luke 22. 7. Then 
came the day of unleavened-bread, when the Paſſover muſt 
be killed. 

In which Places , if thoſe Learned men who have 
ſtood up in defence of the Latin Church , had obſerved 
that upon this firſt day of Unleavened-bread ( wherein 
the ſtreſs of their Argument lies ) the Paſſover was to be 
killed , they would then have concluded , that this firſt 
day could not be any of thoſe ſeven mentioned in Exodus, 
the firſt and laſt of which were to be an /Zoly Convoca- 
tion. For it was the day before the firſt of theſe that 
the Paſſover was to be killed, that is to ſay, about three 
of the clock in the afternoon upon the fourteenth of Nz- 
ſan, whereas the Feaſt upon the Paſchal-lamb was to be- 
gin upon the beginning of the fifteenth , which was at 
{1x of the clock that evening, 

Beſides, it is worth our while to obſerve the particu- 
lar Phraſes by which the two latter Evangeliſts St. Mark 
and St. Luke have expreſſed themſelves; i which they 
killed the Paſſover , ſaith Saint Mark, that is, when it 
was the uſual cuſtom of the Fews to kill their Paſlover , 
which was, as I have faid, upon the fourteenth of N;z- 
ſan, which anſwers to part of our months of arch , 
and April; but Saint Zuke is ſtill more expreſs, 2 4 cr 
Yea 7) maya, when the Paſſover muſt be killed; or, 
as 4 man would expreſs it in Latin, quo die ſolenn? erat 
ex preſeripto Legis, ex inſtituto Mofis, ex Hebreorum 
diſciplina , ex precepto Dei ut mattaretur Paſcha. 
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But then you will ask how it comes to paſs, that the 
Paraſceve, or he pm to.the Paſſover is called the fr/ 
day of unleavened-bread ? to which I anſwer, that, firſt, 
we may look upon it as a Roman ay ot ſpeaking , of 
which there are many ia the New Tejtament, as there 
muſt needs be in the Language ot thoſe times when 7u- 
dza was become a Roman Province, and ſo mewTy 
e2yuty is as much as mewTh Tg 7% aZuua* as in La- 
tin, Pridie calendarum is Primo die calendarum, that is , 
Primo die ante calendas. 

But this, though it cannot be deny'd by any that 
have a diſtinguiſhing palate in theſe matters, to be a 
very plauſible conjecture, yet I muſt confeſs ingenuouſly, 
I do not think it to be true, and therefore I ſhall not ſtand 
upon 1t. 

That which I take to be the very truth is this, That 
upon this day the Unleavened-cakes were made, and the 
Leaven purged out of all the Fewiſh houſes, in order to 
the Feaſt, whichisthe preſent practice of the Fews, as you 
may ſee in Buxtorf, in his Synagoga Judaica; and to 
both of theſe it is that Saint Pal alludes, 1 Cor. c. 5. v. 7. 
Ext2 920 &y T mazes Cuplw, ive yre vitr pr ue , 
5 te 22uumn* Purge out therefore the old leaven, that ye 
may be a new lump, as ye are unleavened. Ludovicus Ca- 
pelus, in his Eptcrifis againſt Cloppenburge, ſomewhere 
obſerves, that the Leaven is uſually purged out of all the 
Jewiſh houſes, by one of the clock upon the day of the 
Preparation, which is two hours before the Paſſover was 
to be killed, and therefore that day wherein this was 
done might well enough be called by a Synecdoche of the 
part for the whole, the firſt day of unleavened-bread, not 
becauſe any Mud: was caten that day , but 
becauſe upon that day it was made in order to the Feaſt, 
and becauſe after ſuch a certain tume there was no Leavern 
to be found; to which purpoſe the words of Grotius up- 
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on Matt. 26. 17. are conſiderable , Incipiebant autem Fu 
ati locum in quo comeſturi erant Paſcha parare ab ea notte 
que antecedit ſolem decimum quartum & pars eſt F vy- 
Mules decimi quarti, quod nunc etiam faciunt ; ejus pre- 
parationis magna eſt pars anxia ung Ia Tis Coun, ad 
quam alludit Paulus, 1 Cor. 5. 7. ſolicite enim ed notte & 
antemeridiano tempore ſequenti, inquirunt ecquid uſquam 
fermentatum ſuperſit , etiam micas colligentes ; and upon 
this account it 1s that Foſephus in the Third of his Anti- 
quities, ſpeaking of the Feaſt of Unleavened-bread, ſpeaks 
of it in the moſt proper acceptation of thoſe words, for 
that Feaſt of ſeven daies continuance, wherein there was 
no Leaven to be touched or eaten; m{w#y i) x2! Sxary , 
faith he , S29{ytlai + F may 1 7 2ZPun fool) wile 
nutezs gom* upon the fifteenth of Niſan, after the feaſt 
of the Paſſover follows the feaſt of Unleavened-bread , 
which continues for ſeven daies. But in his Second Book, 
ſpeaking of the ſame Feaſt, he faies, "Eogllw 2yamer tp 
1uiexs Oxlw * We celebrate the feaſt of Vnleavened-bread 
for eight dates together. In which laſt place it is mani- 
feſt he muſt of neceſſity include the Preparation to the 
Feaſt as well as the Feaſt it ſelf, otherwiſe his eight days 
will want one of their number. 

Having thus vindicated theſe three Texts of the Evan- 
geliſts, Saint Matthew, Mark and Luke, from the falſe 
Interpretations which the Latin Church and their Deten- 
dours, whether among themſelves or of the Reformation, 
have made, and ſhown that thele very places do equally 
conſpire with the reſt to overthrow the opinion oft that 
Infallible Diftatreſs, the Church of Rome, and of all that 
in this particular have taken her part ; I will now add 
one Text more to confirm what hath been faid, and then 
conſider very briefly the Exceptions that have been made, 
or rather the Evaſions that are made uſe of to juſtific an 
indefenſible cauſe. 
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The place. is. Matt. 26.18. And he (Jeſus) ſaid, Go in- 
to-the city to ſuch'a man, and ſay unto him, The Maſter 
faith, My time is at hand, 1 will keep the Paſſover. at 
thy- houſe with my diſciples. Where the. Reaſon: given 
why he would- needs keep the Paſſover at this man's 
houſe-was, 'O #212% ts eyle us any * My tinie is at hand : 
leſt the Maſter of the houſe ſhould wonder at his meſ- 
ſage, when the time of the Paſſover was not yet come. 

And now, having ſhewn ſo plain and ſo unanimous a 
conſent of the Evangeliſts, as to the time of our Savi- 
our's laſt Supper, I am not obliged to expoſe all the Eva- 
ſions, in which the Patrons of the Roman opinion take 
ſhelter; yet, that the thing may appear ſtill more plain, 
and that I may not ſeem to avoid-any difficulty or an) 
objection,. I will conſider a little Bochartus his Eval. 
ons, meddling with others onely ſo far as they are inclu- 
ded in him, or borrowed by him from them ; for Baro- 
nius. and Toletus have already been conſidered by aac 
Caſaubon , in his Exercitations upon the Annals. of the 
former ; and Cloppenburge has been.taken to task by Lud. 
Capellns: - 

To the firſt place of Saint John he anſwers, that med 8 
tcelrs, before the feaſt, is as much as, ev Tf mexuelts, 
at the entrance upon the feaſt, or, in the beginning of it ; 
as T29y& is a part of an Oration, mg9yG. a part of 
an Houſe, TeoyAwesis a part of the Tongue, mea weoy a 
part of the Hair , Teourrwris a part of the Forehead ;, 
Tenz54uc-4 part of a City ,. melayxime. a part of a- Wall , 
and the- like. 

But ſuppoſing there were ſuch-a word' as moo; 
which-I telieve it will be difficult to find, yet I deny 
Ted Þ-toglns and mg9g)w-to be the ſame;: no more is meo- 
7441942 andmg) Frayss* andfo inthe reſt of the Inſlan- 
ces, the Prepolitton with- the Genitive caſe annext being 
maniteſtly of greater latitude of ſ;gnification than wn” ed 
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the compound words. It is true indeed that Greg. Nazi- 
anzen has ſomewhere put two ſuch words together , as 
TexznG. utes , but then he underſtands it not of the 
Leginning of a Feaſt, but of the day before it, which will 
not ſerve Bochartus his turn. 

Dr. Lightfoct, though with no better ſucceſs, has de- 
ny'd that which ought onely to be deny'd, if any thing 
ought, and that is, that this Chapter ot Saint Fob» does 
any way concern-our Saviour's laſt Supper with his Diſ- 
ciples : But if you conſider that this was that Supper 
from whence Judas went out to betray him ; that this 
was that Supper in which he preached Charity and mu- 
tual Condeſcention to his Diſciples; which he is found 
to doe likewiſe in Saint Luke's Goſpel; that the ſtory of 
that Supper which Dr. Lightfoot refers to is maniteſtly 
i the twelfth Chapter of the ſame Goſpel, and 
that it is not likely we ſhould have two ſeveral relati- 
ons of the ſame Supper in two ſeveral Chapters immedi- 
ately following one another. Laſtly, If you conſider 
that that expreſſion which immediately tollows thoſe 
words, now before the feaſt of the Paſſover, viz. when Feſus 
knew that his hour was come when he ſhould depart out of 
this world unto the Father , having loved his own which 
were in the world he loved them unto the end , cannot fo 
properly be applied to any Supper as to his laſt; you 
will then eaſily conclude with me, and with Grotias, 
who in this matter concurrs very ſtrongly in opinion 
with me, that it was indeed his laſt Supper , and that it 
could be no other. 

To that Text of the fame Evangeliſt, c. 18. v. 28. they 
themſelves went not into the judgment-hall left they ſheuld 
be defiled, but that they might eat the Paſſover : he an- 
ſwers, after ſeveral others, that by the Paſſover is meant - 
the Chagigah, or Peace offerings, whiclr were to be caten 
together with the Unleavened-bread for all the ſeven 
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daies of the Feaſt; but to this it is enough to anſwer, that 
this is by no means the moſt natural and eaſie ſenſe, and 
therefore when there are other places which in their moſt 
genuine and firſt acceptation do ſo unanimouſly conſpire 
to prove the ſame truth, That our Saviour kept his Paſ[: 
over the night before the Fews obſerved theirs, it ought 
by no means to be allow'd; but yet (though I am not 
obliged to put the cauſe upon this Iſſue, being ſupported 
by ſo many Authorities beſides that of this Text) if fo 
much as one ſingle place can be produced belides this 
which is in queſtion and muſt not therefore be alledged 
to juſtifie it ſelf, where the word pe/ach, or 722, inthe 
ſingular number, is uſed for the chagigah, or Peace-offe- 
ring of any of the ſeven daies of Unleavened-bread, then 
T will be content to allow that Bochartus and thoſe 
whom he follows in this _m_—_ are 1n the right, not- 
withſtanding that ſuppoſing the chagigah, or Peace offe- 
ring of the daies of Unleavened-bread to be underſtood 
in this place by the Paſſover, yet this would have been 
no reaſon of their not entring into the judgment-hall, va 
ph puzyIaow* that they might not be defiled. 

For, in the firſt place, there was not that Purity requi- 
red to the feeding upon the chagigah, which was requi- 
ſite for the Paſſover it ſelf, and theretore though the 
firſt and laſt day of the ſeven were a Sabbath and an Ho- 
ly Convocation, yet the other five daies were not of a 
ſabbatical nature, as you may ſee plainly in Exodus , 
where the Inſtitution of this Solemnity is appointed ; /ed 
ita erant Feſti , as Grotius expreſſeth it , ut tamen efſent 
ex aliqua ſui parte tao un, they were daies of a middle 
{tate and condition between the work of the week daies 
and the Reſt of the Sabbath ; and if the later Fews have 
taken ſo ſolicitous a care by the Rubrick, as I may call it, 
of their Calendar, to hinder the concourſe of two Sab- 
baths together, of which I ſhall ſpeak more by and W's 
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much lefs can we think, as indeed it is not poſſible to be 
done , that either they or their Anceſtours ever kept ſe- 
ven daies together with a ſabbatical ſtrictneſs of obſerva- 
tion. 

But, ſecondly, it is agreed on all hands, If our Savi- 
our did not ſuffer upon the Paſlover it felt , yet that it 
was upon the firſt day of Unleavened-bread , which be- 
ing 2 Sabbath , and kept among the Fews with all the re- 
ligion and ſtriftneſs that can be conceived, it would 
have been no reaſon of their not entring into the judg- 
ment-hall, iva qzywai 6 maya, that they might eat ; 3 
Chagigah , but that they might not be defiled _ the 
firſt day of Unleavened-bread , which was fo facred a- 
mong the Jews that there needed no other reaſon to make 
them atraid of being defiled. From all which it follows 
plainly, that by the Pafſover in this place, the Paſchal- 
lamb in its utmoſt ſtriftneſs and propriety of acceptation 
1s to be underſtood. 

To the Text of c. 19. v.14. and it was the preparati- 
on of the Paſſover , he anſwers , that by mz2xmx4n , or 
the preparation, the Friday in _ week was ordinari- 
ly underſtood , which I ſhould readily have granted him, 
though he had not confirmed it out of Bereſtth Rabba 
and the Arabian teſtimony of Gzawharij, with which his 
admirable skill in Oriental Learning hath ſupply'd him; 
but that the Paſſover, if it happend to fall upon a Friday, 
was ever calkd 7zexox4) F m2y2, which is that which 
he and divers others contend for, this is that which I deny, 
becauſe, firſt, it muſt be acknowledged to be precarious, 
having no Authority of any Zebrew Calendar to vouch 
it; in the ſecond , when the Friday is called 7z2zax41, 
it is an elliptical way of ſpeaking., which mutt be ſup- 
ply'd thus, 72225) F E288&zrs, and if it be asked , - 
What is meant by thoſe words? the anfwer will be that, 
It is the day before the Sabbath; and fo a man —_ 
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think, by the ſame way of conſtruing , that 7nezad) 
' Þ Taxa was the day before the Paſſover , and not the 
very day of the Paſſover it ſelt : but, thirdly, it the Fewi/h 
Calendar muſt be called in to determine this important 
Queſtion , which has exerciſed the wits of ſo many 
Learned men , we may remember that , in the ſixth of 
Saint Luke's Goſpel , there is mention made of the ſecond 
Sabbath after the firſt, which in the Greek is called, E28- 
Bzlcv 84Neeimewlon, and which, no queition, was a day of 
ſpecial remarke in the Calendar of thoſe times; and, be- 
cauſe it is very appoſite to.my purpoſe, after the vain at- 
tempts of Scaliger, Cloppenburge , Capellus and Grotius , 
I will now give a clear Explanation what is meant by it. 
It is-plain therefore that the Sabbath being a period or 
revolution of ſeven daies, the firſt Sabbath ot Nz/a» muſt 
of .neceſſity fall upon one of the daies incluſively of ſe- 
ven; and for the ſame reaſon the Paſſover, being a Feaſt 
of ſeven daies, it muſt alwaies have a Sabbath tor one of 
the number , which being either the Paſſover it ſelf, or 
one of the daies 'of Unleavened-bread , it was for that 
reaſon of greater Solemnity , becauſe it was at once a 
commemoration of the Divine Reſt after the Creation of 
the World, and of his Goodneſs in their Deliverance 
out of the Land of Zgypr; and it had, beſides the daily 
morning or evening Sacrifice, the celebration of the 
Paſſover, or the Chagigah, into the bargain, and this 
Sabbath is that which 1s properly called, Z2&&z1y 9d 
Teemmewloy , that is, mea am 9s, or rather, 34- 
Te dro mewrs, the ſecond Sabbath after the firſt of 
Niſan, which muſt of neceſſity fall either upon the Feaſt 
of the Paſiover it ſelf, ſuppoſing the firſt day of that 
month to fall upon the Sabbath, or elſe upon one of the 
dates of Unleavened-bread. | 
Now , it you conſider how many places of Scripture 
there are, which have been already produced, which do 
mani- 
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manifeſtly favour its falling upon the Sabbath that year 
when our Saviour ſuffered upon the Croſs ; 1t you con- 
ſider what Solemnity the conjunCtion of the Sabbath 
would add to that of the Paſſover; it you refle&t upon 
this, that no Execution could be done upon the Feaſt-day 
it ſelf, which was a Sabbath, in which it was not law- 
ſull to doe any Work , Ex2d. 12. 16. or for the Bodies 
of men to remain or be upon the Croſs, 7oh. 19. 3 tr. and 
that upon the firſt day of Unleavened-bread, in the mor- 
ning, they that lived at a diſtance from Feraſalem were 
uſed to repair to their reſpetive homes, Det. 16. 7. be- 
cauſe it not being without great detriment to their at- 
fairs that many ot them were forced to repair from the 
uttermoſt parts of Fudza to Feruſalem, while God by a 
Miracle preſerved their Flocks and their Subttance at 
home from the Incurſion of the neighbour Nations, Ex- 
odus, c:34: v.24. who, not teing miraculouſly reſtrained, 
would have made uſe of this occaſion at once to enrich 
and revenge themſelves for the Injuries they had received, 
he was pleaſed, upon ſo neceſſary an occaſion, to diſpenſe 
ſo far with the ſabbatical Reſt, as to ſuffer every man 
to depart to his own home upon the firſt day of Unlea- 
vened-bread, notwithſtanding it had in other reſpects all 
the ſolemnity and ſtriftneſs of a Sabbath; by which 
means it would have come to paſs, it our Saviour had 
been crucify'd upon that day , that he would not have 
been flain by all the Congregation of //rae/, as the Law 
required the Paſchal-lamb to be. 

Laſtly, If you ſhall obſerve, what in this caſe is very ma- 
terial to be conſidered, that if our Saviour had not ſuffered 
upon the uſual time, when the Paſſover was to be kil- 
led, that is to fay, upon the fourteenth of Ni/az, but up- 
on the fifteenth, or upon the firſt day of Unleavened-bread, 
he wovld not in this have repreſented the Paſſover, bur 
the Chagigah , or Peace-oftering, of the days of Unlea- 
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vened-bread, neither would he ſo fully have anſwered 
the Legal Types, being no otherwiſe typityd by the 
Chagigah than he was by all Sacrifices whatſoever, which 
though they did all of them point at that great Sacrifice, 
which was in the fulneſs of time to be offered up once 
tor all , yet the Paſſover, and the Sin and Treſpals-offe- 
ring had ſome ſort of preheminence above the relt in this 
umbratical deſignation, as is manifeſt trom his being cal. 
led fo frequently , the Lamb, and the Lamb of God, and 
the Lamb without blemiſh, and Chriſt our Paſſover; and 
from his ſuffcring without the Gate, to anſwer the typi- 
cal adumbration of the Sin-offering which was for this 
reaſon burnt without the Camp; certainly, from all this, 
you cannot chuſe but ſee it abſolutely neceſſary to con- 
teſs, that on the year of our Lord's Paſſion, the firſt day 
of Unleavened-bread and the Sabbath were eo-incident 
with one another, and that the Sabbatum Deuteroprotum 
was alwaies either upon the fifteenth of Nz/az or elle in- 
clufively trom that to the one and twentieth. 

What the true meaning of this Sabbatum Denteropro- 
tum, or the ſecond Sabbath after the firſt, as we render 
it, ſhould be, has been a Myſtery which has been hid 
trom Ages, and which it is now my happineſs, for the 
better adjuſting the true time of our Saviour's Paſſion , 
and tor the farther vindication of the Scripture Hiſtory, 
which receives at once light and credit by being ſolidly 
explained , now firſt of all to diſcover. 

Eraſmus upon this occaſion gives a pleaſant Specimen 
of Monkiſh Ignorance, and Saint Ferom, ( ſo long ago 
have Learned men been ignorant of the true meaning of 
this paſſage in Saint Lute ) conſulting Gregory Nazzanzen 
upon this queſtion, was anſwered onely with a Jelt, in- 
ſtead of giving his opinion. De wocts 8 Neconpors inter- 
pretatione , ſaith Grotius, dici ferme .poteſt , quot capita 
tot ſententie. Syrus & Arabs, Tanto quam nos ſumus ili 
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& ſeculo & loco propiores, ſatis manifeſte oſtendunt , ſe , 
guid hac vox velit, ignoraſſe : and of this diſagreement 
among the Ancients, as to the meaning of this place, 
you may ſee abundance more in /ſaac Caſaubon , 1n his 
tourteenth Exercitation againſt Baronzus. 

Neither have any of thoſe modern Writers, who have 
cither occaſionally or ex profeſſo inquired into this mat. 
ter, ſucceeded any better than the Ancients have done. 
Scaliger's conjeCture , though approved by Caſaubon and 
other Learned men, and of which he was very tond him- 
ſelf, is yet, upon account of the harſhnels of the com- 
poſition, ( which he, being ſo good a Grammarian, would 
have underſtood had it been any man's conjeture but his 
own,). and for other very good reaſons , rejected by Gre- 
tius and Ludovicus Capelus. 

Scaliger's ConjeCture is founded upon Lev#t.23.15, 16. 
And ye ſhall count unto you from the morrow after the 
ſabbath, from the day that ye brought the ſheaf of the 
wave offering : ſeven ſabbaths ſhall be compleat: Even 
unto the morrow after the ſeventh ſabbath, ſhall ye num- 
ber fifty daies, and ye ſhall offer a new meat-offering un- 
fro the Lord. From whence he would needs have it that 
the Fews were uſed to count their Sabbaths to the Feaſt 
of Pentecoſt from the ſecond day of Unleavened-bread , 
after this manner, E2/8z1o 3 dLreipimpulor, 3driped 4. 
Tegw, Iduteeirplov, Tc. reckoning from the 3rteg , 
that is to ſay, the ſecond day of unleavened-bread, but 
then it ſhould not have been 94re2o- but 3d ripinpulcy, 
Idurepn3dorepor , Sc. 

Secondly , Adriex without an adjection would not, 
nor ever did that can be proved , ſignifie the ſecond day 
of Unleavened-bread, but as they fay, mpwrn 7% cYuuay, 
and in another place , #4271 nutex Þ iopriis , for the 
firſt day of unleavened-bread, and the laſt day of the 


Feaſt , ſo if they had a mind to be underſtood, they 
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muſt ſpeak out as plainly 84LTi&# of aZvuar, others 
wiſe, what ſecond day, or what ſecond thing, which 
might be any thing with a feminine gender, was meant, 
it wouki-be impotiible tor any man to divine. 

Thirdly , In the place upon which this Conjecture 
i5 ſounded, it- is not from the ſecond day , but from the 
morrow ; #imacharath , in the Hebrew; and in the 
LXX. 2mm 7 trop 7 oaf82Tw * fo that it is plain:, 
# they had foilowed either the original ZZebrew or the 
Tranſlation of che LAX, with which they were better 
acquainted in thoſe days , and trom whence they muſt 
have borrowed this way of numbering of their Sabbaths, 
if any ſuch thing had-been, they - would-not have faid , 
oz6(521m 3A Tempo , Oc. biyiraupiompules, Fm 2wp2- 
AT, Oc. 

Fourthly, The Fews in this caſe did not count by Sab. 
baths, but by days ;- for though 1t be true what Moſes 
faith-, that trom the morrow after the Sabbath, ſeven 
Sabbaths were to be compleat , yet: when he ſpeaks of 
rhe way of counting theſe ſeven Sabbaths- he faith, v. 16, 
Even unto the morrow after the ſeventh ſabbath, ſhall ye 
aumber fifty days; and fo the Fews at this day keep their 
account, ſaying, the firſt after Omer, the fecond atter 0: 
mer, &c. till they come to fiity-daies, as Groti#s upon this 
place hath obſerved. | 

Fifthly , and -{aſtly, which I-believe has not yet been 
taken notice of by any other, though it be piam demon: 
itration-againſt Joſeph Scaliger's opinion, he procceds up- 
on a miſtaken notion of the word Sabbath, which in this 
Text-hath two ſgnifications, but neither of them ſuch 
as will ſerve his turn : for when-it is ſaid, from the mor- 
row. after the ſabbath, by the Sabbath is underſtood the 
firſt day of Unicavened-bread; which was, as hath been 
thewn, of a fabbatical nature, let it fall upon what day 
of the week it would , -and from hence they numbred 1e- 

ven 
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ven Sabbaths, that is, not ſeven Saturdays or Jewiſh Se- 
venth-dates, but ſeven times ſeven daics; fo as, it Sca//- 
ger's opinion be true, and if the Sabbaths were to be 
counted after his manner, then it would not- be alwaies 
the Saturday or Fewiſh Sabbath on which the Sabba- 
tum Denteroprotum would fall, but upon any day of the 
week indiflerently; fo, as for example, it the ſecond 
day of Unleavened-bread-were upon the Munday, then 
the next Sabbath after4t, excluding that day, that is, the 
next ſabbatical Period'of ſeven daies would be upon the 
Tueſday come ſeven night, and this, according to Scaliger, 
would be the Sabbatum Deuteroprotum, and the Wedneſ: 
day come ſix Weeks after would be the day of Pentecofe. + 
But now tit is plain';-- that in that Inſtance of the ow6- 
Palm FAriginps) , which: the' Goſpel - of: Saint Luke 
gives us, it 15 to be underſtood of the Saturday or of the 
Fewiſh Sabbath properly and ſtrictly To called , for other- 
wiſe the Cavil of the-Phari/ees, inſtead of deſerving that 
ſolid and judicious anſwer -whiclt our Saviour gives to'it, 
would have been ridiculous, and would have needed-no 
anfwer at all, ſince a Sabbath in the meaning and ſenſe 
of that place from whenee Sca/iger borrows his Argu- 
ment might have been-underſtood-of any. day of the 
week ; let it be what it would; and though-there wero 

no manner of Sanctity 1n it. | 
But if either Scaliger, - had he beerrliving, would 
have- underſtood , or if any now will needs underſtand 
tor him , - the word: Sabbath of ſeven revolutions of the 
Saturday or firſt day of the week, and will have it, that 
the day of Pentecoſt was the day alter the ſeventh or laſt 
of theſe, then let us ſuppoſe the Paſſover it ſelf to be co- 
incident with the Sabbath, in-which caſe the ſecond day 
of -Unleavened-bread will be upon our Sunday , and up- 
on the Munday come ſeven weeks the fitty daies will be 
compleat, upon the Tueſday , the firſt day. of the Feaſt 
Q3 ct - 
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of Weeks or the firſt day of the Feaſt of Pentecoft ought 
to fall ; but in regard there have not yet been ſeven revo- 
lutions of the Saturday come about, we muſt ſtay yet 
five entire daies longer , that is, five and fifty daies, and 
the firſt day of the Feaſt of Pentecoſt muſt alwaies hap- 
pen upon our 'Sunday , both of which ſince they are 
very abſurd and contrary to the expreſs words of the 
Law, which reckons but fifty daies from the ſecond day 
of Unleavened-bread, let that day happen upon what day 
of the week it will, it is manifeſt what is become of Sca- 
liger's opinion, of which, as abſurd as it 1s, Grotius was 
pleaſed to ſay , Sententia iſta magnis argumentis a ſuo Au- 
thore defenſa eft, that it was defended by its Authour by 
great and weighty arguments, though tor ſome reaſons 
he thought it neceſſary to diſſent from him; and Caſauben, 
ſpeaking of the ſame Conjecture, ſaies, 7Tantum dicam , 
Certum atque indubttatum ſententie Scaligeri Fundamens 
tum eſſe in verbis Moſis, Lev. 23. 15. that is, 7 will onely 
fay this, that Scaliger's opinion 15 grounded upon a cer- 
tain and undoubted foundation of Levit. 23. 15. for we 
have ſeen how ſandy and infirm and rotten that founda- 
tion is, and how unable it is to ſupport that little buil- 
ding of a very ſmall conje&ture, how great ſoever in the 
opinion of its Authour, which Sca/iger would have built 
upon it. 

Scaliger's pretended ſolution of this difficulty being 
thus ed , though in truth much the moſt ingent- 
ous and the nigheſt .to truth of any which have been 
thought of either before or ſince him by thoſe who 
would pretend to ſubſtitute a better in its ſtead: Grotins 
comes next to be conſidered , and his ſolution is this, 

That the Sabbath-day next before the Paſſover is at 
preſent called by the Fews, Shabath hagadol, that is, the 
great Sabbath; and that ſometimes the ſame Sabbath is 


called alſo Shabath hariſhon , the firſs Sabbath. Now , 
faith 
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faith he, there being three great and ſolemn Feaſts among 
the Fews, that is to ſay, the Paſſover or Feaſt of Unleave- 
ned-bread , the Feaſt of Weeks or of Pentecoſt, and the- 

Scenopegia or Feaſt of Tabernacles ; it is but reaſonable * 
to believe that the Sabbaths immediately preceding the 
two latter, had alſo ſome preheminence above other Sab- 
baths, as well as that which was immediately antecedent 
to the Paſſover it ſelf; and fo the order of theſe three 
great or firit Sabbaths will be thus; 

The Sabbath before the Paſſover is, ow/4/521o pine 
Tea Or oz(6(Szmw mpurimew! co. 

The Sabbath before Pentecoſt is, onCamy pine 3dr: 
pov Or onEexlo 3 dNepimpoler. 

The Sabbath immediately preceding the Feaſt of Ta- 
bernacles is, oz&&z1o ule Trim or onbÞ&zlo Tpinps- 
__ 

Thus is as plain a repreſentation as can be given of 
Grotius his opinion; which after all is expoſed to more 
and greater inconveniencies than that of Scaliger, which . 
both he and Capellzs have rejected. 

For, Firſt, granting him what he faies to be true, That 
the Fews at this day do call the Sabbath immediately go- 
ing before the Paſſover Shabath hariſhon or Shabath ha- 
gadel, the great or the firſt Sabbath ; yet this is onely 
o6balov meaTtwY, not mewrimtwlcy, as he would have ir, 
much leſs are there any foot-ſteps of the oz£&21w Tp 
Timpwloy any where to be fund Avhich yet hath as great 
a ſhare in his ſolution as the ather , ſo that give him all 
that he deſires himſelf, yet theſe two, and eſpecially 


the latter, are perteCtly precariots. 

Secondly , His argument proceeding from the names - 
now in uſe in the Fewz/h Calendars td thoſe which obtai- 
ned in our Saviour's time, it is manifeſt that this way 
of argumentation 1s perfe&tly fallacious, becauſe it that 


ancient Calendar had not been loſt, there could have been 
no 
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-- no controverſie about the true meaning of. the oz£&z7:y 
S4Tepontpelov, and if it be perfettly loft, I do not under- 
ſtand how any modern Calendar can = us out in a dit- 
ficulty which none but the ancient can determine. 

But, Thirdly , if the Language of the . modern Fews 
mult be drawn into argument in this caſe , yet it ought 
to be drawn no farther than it will go; and ſince that 
has onely pointed out one great or firſt Sabbath in the 
year, it is unreaſonable upon -that authority to eſtabliſh 
two other. of which it is perteCtly ſilent , and which, as 
ſilent as it is, it does very ſtrongly imply that there 
were no other Sabbaths that went by this name, other- 
wiſe this Sabbath would not have been called ſimply Sha- 
bath hagadol or hariſhon , but Shabath hagadol hariſhon , 
the firſt great.Sabbath , or. Shabath harifhcn min hariſho- 
im, the firſt of thoſe Sabbaths which are called Firſt. 

Fourthly , It is unanſwerable what Cape//zs objets 
againſt Grotius , that his notion of the Sabbatum Fere- 
eImpwlo makes the time of Wheat-harveſt to fall much 
lower than is conſiſtent either with the cuſtom of that 
Countrey. or-with the nature of the ſoil, which is a great 
abſurdity indeed ; for certainly the Diſciples could not 

- well pluck the ears of corn - atter the time of the Wheat- 
| harveſt was over. | | 
 Fifthly, and Laſtly, I ſhall prove immediately againſt 

; Grotzus, that the Fews in their ancient Calendar had a day 
which they were uſed to ca!l the oz£&z1w mer, or 

_ firſt ſabbath, but that it was not the firſt before the Pall: 
over, but the firſt in Nias, between which and the Paſl- 
over there mult alwaies 'of neceſſity be one Sabbath in- 
tervening. 

Grotius being thus anſwered, Capell/us, who has un- 
dertaken Grotius, comes next in courſe to be confuted 
himſelf; and though not having his Book at preſent by 
me, which it-is many months ago ſince I read, nor be- 
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ing able to procure it, I cannot ſo particularly determine 
what his Hypotheſis is, yet this, as I remember, is the 
foundation of it, that it depends upan the double account 
of. the ſacred and civil year among the: Fews, in reſpeSt of 
which 7/rz , which anſwers to part of our September , 
was the firſt month in one account, and Nz/ax in the 
other ; now if it can be proved, with the good leave of 
the Chronologers , who are univerſally of another mind, 
that there was indeed no ſuch difference of account in the 
Fewiſh year, then Capellus his conjefture, which is foun- 
ded upon this difference, muſt of neceſſity fall to the 
ground. , | 

There are.but two waies that I know of by which 
this different account can. be rendreg either probable or 
certain ; it might be thought probable if any uſe of ſuch 
a difference could be known, but ſuppoſing that one year 
conſiſted of as many days as the other, why may not 
one year ſerve all the purpoſes both of the facred and the 
civil account? and what then will a diſtinction of names 
ſignifie when the thing is the ſame ? 

It cannot certainly be proved, unleſs it be by the Te- 
ſtimony of Scripture which is the onely authentick Re- 
cord in this caſe, and that is fo far from favouring this 
conceit of a double account that it will perfe&tly over- 
throw it. For all the light we have trom Scripture is no 
more than this, that whereas the old year from the Cre- 
ation began in 7iſri or September , yet in memory of 
the Deliverance of the /ſraelites from the Bondage ot the 
Egyptians at that time, they were trom thencetorward 
ad to change the beginning of their year , and to 
look upon Niſan or 4bib as the firſt month in the He- 
brew Calendar; and therefore, though in the Hiſtory of 
the Floud 7ifri is expreſly called the firſt month, yet at: 
ter the inſtitution of the Paſſover, whenever its order is 
mentioned , it is called the ſeventh , but no where = 

R firlt; 


[122] 
firſt; neither was it ever after this accounted the firſt 
month in any reſpe& whether facred or civil. , 

To make this out more clearly, you may obſerve, 
that all the ancient Chrenolegy proceeded. uſyally by the 
Lunar year, and from thenee it is that the Fews had no 
other.name for a month but chodeſ>, from a word that 
ſignifies to rexew, which is a plain intimation that their 
months. were meaſured by the return of their new 
moons ;. in which caſe one of theſe three things was ne- 
ceſfary ,. cither that their Feaſts which were either upon 
their new moons, or at ſuch a certain diſtance from 
them, ſhould run thorough all the ſeaſons of the year, 
or that-in each month there ſhould be ſome daies added 
to make an equation with the Sun's motion; or, hſtly, 
that at the end of the year there ſhould be a Lunar 
month added to ſet the account even betwixt the Sun 
and Moon. | 

The firſt could not be, becauſe there were fome 
Feaſts.which could-not be celebrated bur at ſuch a ſeaſon 
of the year ; as the Feaſt of Weeks or Firſt-iruits after all: 
their Harveſt-work was over and their Corn inned into- 
their Barns; and the Feaſt of Tabernacles, after the gathe- 
ring of their Aytumnal Fruits, which two could not poſſi- 
bly. be kept at any- other tume than about Midſummer 
and Aytuma. | 

The ſecond could not be , becauſe this would diſturb 
the obſervation of their new moons, by the intercalati- 
ar: of one month's falling upon the new moon of ano- 
ther; it remains therefore, that at the latter end of the 
year there, was an intercalary month , by which the e-. 
quation between the two great movers was preſerved. 

Since therefore- it is clear that all the ZZebrew months 
were Lunar , they having no name for a month but what 
implies fo much, one of theſe three things muſt needs be 
granted; . either that thoſe things or a&tions which were 
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uſed to recurre at certain ſeaſons with refpeT to the Sun, 
did yet notwithſtanding wander thorough all the Lunar 
months of the year , and;did ſometimes fall out in this 
month, ſometimes in tharWnd every year about a month 
different from the other , ſo as in twelve years or there- 
abouts to run thorough the whole courſe of Lunar months, 
or elſe there was a different way of intercalation in the 
civil year from the ſacred; or, laſtly, there is no diffe- 
rence between them, but the facred and the civil years 
are, as they ſay, a diſtinftion without a difference, and 
words invented by Learned men to puzzle themſelyes. in- 
ſtead of informing the World. 

For the firſt of theſe , ſince there was ſuch a connexi- 
on betwixt things civil or ſecular and ſacred as there was, 
and fince they had ſuch a dependence upon one another, 
as the waving of the ſheaf, which was alwaies to be in 
Niſap, had a upon the earing and ripening of 
the corn, and the Feaſt of Tabernacles or In-gathering 
upon the vr pe ory their autumnal Fruits, it cannot 
be queſtioned but of theſe were meaſured by the 
ſame common meaſure ; and to ſay otherwiſe is not one- 
ly precarious, but alſo very unreaſonable, to think that 
people would perpetually trouble themſelves with two ac- 
counts croſſing and diſturbing one another to no purpoſe. 

' For the ſecond, beſides that it is precarious, and in a 
manner as troubleſome as the other, and that we have no 
names of months diſtinct from the Lunar, there can hard- 
ly any other intercalation, beſides that at the end of the 
year, be ſuppoſed, unleſs it be an Emboliſm at the end of 
every month; which would be to turn the Lunar into a 
Solar year without any ground, and contrary to the no- 
tation of the word chode/h , and ro make every Solar 
month in proceſs of time to travell thorough all the 
names of the Lunar, ſince every fuch month does gain 
ſome ground upon them. 
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It remains therefore that this diſtinion is: frivolous 
and impertinent, and that there is no ſuch real difference 
as is pretended betwixt the ſagged and: the civil year. 

: And now, to confirm t hath- been ſaid, I will 
do thefe two things: Firſt, T will ſhow by another Ar- 
gument drawn from the notation of an Hebrew word, 
that the Lunar year was the onely year in uſe among the 
Jews. Secondly, I will anſwer ſuch places of Scripture 
as I imagine may be- urged in detence of this double 

ear. 
: And, Firſt, for the Argument drawn from the notati- 
on, it is known very well that in Greet one of the-names 
of the Mon, from whence we haves our Engliſh word 
it ſelf, as alſo that of Month derived from it; as the La- 
tines have their Menſis, and the Greets their(Mlw,"is' Mrry, 
which is without queſtion fromthe ' Zefrew word ma- 
nah, numeravit; from whence alſo the-Arabians with a 
Prafix have their Almenick, or Almanak, as we are led 
to call an Ephemerisamong us; all which irtay be ſuffici- 
ent to convince us that the Fews had-no way of meaſu- 
ring the larger periods of time-but by the motion of the 
Moon, by the multiplication of whoſe circle ſo many 
times into it ſelf, the Solar year was made up, and not 
by twelve equal SeCtions of the Solar circle, which by 
reaſon of their-Feaſts and Holy-days depending ſo much 
upon the Moon, would have brought all their Chronolo- 
gy into confuſion ; beſides, that it is moſt natural and 
therefore probably moſt ancient to meaſure the ſeveral 
periods of time , as far as may be, by the perfe&t and en- 
tire motion-.of one of the Heavenly bodies, as the natu- 
ral day is meaſured by the Sun's diurnal circle; the 
month, by one compleat and perteCt-revolution of the 
Moon; and the year, by one entire proceſſion of rhe 
Sun thorough all the Signs of the Zodiak or Ecliptick , 
or by the multiplication. of to many Lunar intervals as 
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are equal to that larger circle which -the Sun de- 
ſcribes, 

The places of Scripture that come at preſent to -my 
mind from whence this double account. may ſeem to- be 
juſtified are two ; the firſt as long before the I aw as the 
Creation it ſelf: Gen. 1. 14. And God ſaid, Let there be 
lights in the firmament of the heaven, to divide the day 
from the night : and let them be for ſigns, and for ſeaſons; 
and for days, and years. Which place, becauſe it equal- 
ly concerns the Sun and Moon, the two great Lights 
that were at that time created , it may ſeem that there 
was alwaies a diffterent account of the Solar and Lunar 
year, as old as the Creation it felt ; but to this, an expla- 
nation of that Text'is a ſufficient anſwer. 

Let them-be for ſigns, IXX. Kal &wmmy tis opciz”* 
which is no queſtion to be underſtood of that uſe which 
the Judicial Aſtrologers are uſed to make of the ſeveral 
Aſpets and Configurations of the Heavenly bodies, as 
ſigns and tokens of future events , not that they are ſo 
naturally in themſelves , or that they are capable of at- 
fording; any fireh uſe; but that God in his Wiſedom fore- 
ſaw that this uſe would be made of them by the vain cu. 
riolity of inquiring mortals , who will needs be prying 
into thoſe dark*Myſteries of the Book of Fate, which all 
the Stars of the Firmament can never enlighten. 

By their being for ſeaſons ( /emohadim .) two things 
may be meant , that is; either to point out: the- folemn 
and religious Feaſts, which all along in Antiquity belon- 
ged to the Moon , or to diltinguilh the ſeveral quarters 
and ſeaſons of the year, which is the natural buſineſs of 
the Sun, and is for that reaſon expreſly attributed to him 
in Scripture. So 2 Sam. 11. 1. and I Chrcn. 20.1. And it 
came to paſs, after the : year was expired, at: the time 
when Kings go forth to battel : in the Hebrew it is Lete- 
Jhoubath haſhanah, and Leheth teſhoubath haſhanah ; i.e.at 
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the return of the year or of the Sun from the vernal E- 
quinox towards the Equator: And Exod. 3 4. 22. YVechag 
haafiph tekouphath haſhanah , and the feaſt of in-gathering 
at the years end, fo we tranſlate it ; but it ſhould be, at 
'the revolution of . the year , that 1s, at the retuxn of the 
Sun from the Autumnal Tropick. 

But theſe Lights were not onely for Signs and Seaſons, 
butalſo for days, axd-years; both of which, though they 
may indifferently be meaſured either by the Sun's moti- 
.on or the Moon's , :yet I conceive the earlieſt Antiquity 
as well in their account of days as months had a particu- 

lar reſpect to the motion of the latter, and that this was 
one reaſon, beſides what may be taken from the Hiſto- 
ry of the Creation, why they began their natural day 
in the evening, from this Planet's having the dominion 
of the night; and as the month was made up as I may 
fay of Lunar daies, ſo was the year of Lunar months , 
at leaſt in proceſs of time, when for avoiding of confuſt- 
on in their Chronological account the motions of the Sun 
and Moon were adjuſted and fitted to one an , as 
it was by the intercalary month of the Fews, which they 
no queſtion borrowed from the neighbour Nations, a- 
m6ng whom the Moon had the Government of their ſo- 
lemn Feaſts as well as among the Fews; otherwiſe, to 
ſpeak properly , every entire revolution of one of the 
Heavenly bodies is that which is called a year, at leaſt in 
the language of all the ancient World. For ſhanah in He- 
brew , what is it , but the repetition of the ſame motion 
in the fame circle ; and exizure;, is, 2, izumral, becauſe, in 
ſeſe volvitur annus , as the Agyptians paint the year by 
a Serpent whoſe tail is inſerted into his mouth, to ſig- 
nifie the ending of a Planetary motion in the point where 
it began ; and the Latin, annus , 1s nothing but a = 
Ring or Circle, from whence the diminutive annulus is 
derived, and may in its true ſignification equally belong 
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to the revolution of a day, a month, or a year ; ſo that, . 
for ought we know, ſhanim ( years ) in this place may 
be but exegetical of jamim ( 7 oe ) that went before; 
from whence it is that jamim in the Plural number does 
ſometimes lignifie / pngb as well as dazes, and that the 
terms of a day and a year are in the Prophetick ſtyle are 
ina manner convertible with one another. However it is - 
cxrtain., whatever the — of this place be, that it 
has nothing to doe with the diftin&tion of. the ſacred and 
civil year among the Fews, which depended upon a par- 
ticular occaſion, and was two thouſand years younger 
than the Creation. 

But though this place cannot be of any moment in this - 
controverfie, yet there is another which I ſhall now pro- 
duce , that has a greater ſemblance of argumentation in 
behalf of this double year, and that is Exod. 23.16. Ye- 
chag hahafiph betſeth haſhanah, we render it, and the feaſt 
of in gathering in the end of the year; and the LAX. + 
cerlu) oua/leencs tn SESF's TS enauls* now if Tiſri, in 
which month the Feaſt of In-gathering was to be kept , 
were the end of the year , it muſt alls be the beginning . 
of it, becauſe the year ends and begins together, as hath 
been ſhewn ; fo that here we have plainly, after the Law 
was made, two beginnings of. the year, the one- in Nz- 
ſan, and the other in 77/77 : but to this I anſwer, . 

Firſt , That this cannot be, becauſe in the ſacred ac- 
count , to -which the Feaſt of In-gathering muſt needs 
refer, Tiſri was not the firſt month but the ſeventh. 

Secondly , I take the liberty to fay, That neither our 
Tranſlatours, nor the LAX. themſelves have rendred this - 
place as they ſhould have done ; for whereas they have : 
tranſlated it in the exd, they ought to have faid in the be- 
ginning of the-year ; not that there were two beginnings 
of the Fewi/h year ; but becauſe the old year from the Cre- 
ation began in 7iſrz ; the Sun being ſuppoſed . by Anti- 

quity 


[128] 


quity firſt to have ſet out , when he began his courſe from 
the Autumnal Tropick , and it is in alluſion to this opi- 
nion, which the a and Chaldees had, that this Ex- 
preſſion is uſed, berſeth haſhanah, that is, nof,i the end, 
but ix the ſetting forth of the year or of the Sun; and ſo 
the Sun beginning to run his everlaſting courſe is com- 
pared P/al. 19. 5. to a bridegroom coming out of his cham 
ber, and rejoycing as a Gyant to run his race : where 
what we tranſlate, coming out of his chamber, is in the 
Hebrew , jotſe michouphatho , which is the very word 
uſed in the place of Exodus laſt cited. And fo in that 
place of Samuel already cited, the ttme when Kings go 
forth to- battel is called heth tſeth hamelachim , that's, 
the time not when they end , but when they 4egiz their 
expedition. . 

And thus, I hope, it is abundantly. maniteſt that there 
were not two ſeveral beginnings of the Fewz/h year, and 
conſequently that the ground upon which Cape/us relies 
1s utterly falſe and miltaken. But yet I cannot leave this 
Diſcourle till I have obſerved farther that in that Text of 
the P/alms which I have juſt newly produced, the way 
or path of the Sun is called orach, trom which word- the 
Moon in Hebrew has its name jareach, becauſe by her 
motion the courle of the year was obſerved; as, Saturn 
is called ze&G,, as it were x29. there being very fre- 
quent commutations in all Languages of a Lene and an * 
Aſpirate into one another, becaule he deſcribes the largeſt 
circle and is theretore the greateſt meaſure of time ; or 
elſe in the ancient Phyſiologie, which I am very apt to 
believe, K22r&. in Greek, and Saturnus in Latin, were the 
ſame with the Moon. Kew@. from the Hebrew keren 
cornu, from the horns of the Moon, as they are uſed to be 
called by us and by the Lats Poets. 


Nec nova creſcendo reparabat cornua Phebe. 


And 
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And Saturnus, from ſathar, latuit, becauſe of its ſo often and 
ſo long diſappearing, from whence 7taly was called by the 
Latin Poets ſaturnta telſus, and in common ſpeech /ati- 
um, according to another Known Verſe of the fame Ovid. 


Dita fuit latium terra latente Deo. 


And that it may appear to be more than a fancie , that 
the Moon was called jareach becauſe the courſe of time 
was meaſured by her , you may obſerve farther that the 
Greek and Latin »eg. is exattly the fame with the Ze. 
brew orach, trom whence jareach 1s derived, and ſignified 
anciently not barely the four and twentieth part of the 
natural day, as it does uſually in the more modern 
Writers , but any of the ſeaſons or quarters of the year , 
as you may ſee 1t proved by 1ſaac Caſaubon, in his Ani- 
madverſions upon Athenzus. And I remember ſome- 
where ſuch a Verſe as this, it is either in Zomer or the 
Anthologie , I know not well whether, 
"Ney ey ciapwii me yYAZYGL Gyſen #dUau. 

From hence alſo it was that the Moon was called by the 
Latins Diana , becauſe ſhe had the dominion of the na- 
tural day among the Ancients which was reckoned to 
begin in the evening, and by the Greeks "Azglewus, that 
is, either from two Hebrew words erets and chamah , 
becauſe ſhe receives that light from the Sun which is in- 
tercepted and obſtructed by the Earth ; or elſe from two 
Greek ones which is more likely, 7722 T9 aegs, rwrisw, 
2@e%s Tihwav, becauſe the was the meaſure of time ; for 
Z in the dorick DialeC&t is the ſame with & in the common, 
as TpaT&. and mp2rT&. are the fame. 


\ 
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Or, laſtly, which I acknowledge to be moſt likely of all, 
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chough it do not ſo much favour my opinion it may be, 
Tags T7, dieg. Tijwew, from cutting the Air or Atmo- 
ſphere, as by the paſſage of the Clouds in a moon-ſhiny- 
night the Moon ſeems to doe with a ſwift and haſty mo- 
tion; from which as looking like a veg of ſome game, 
and from the barking of Dogs, whether it be that they 
are pleaſed or offended at her brightneſs, ſhe was by the 
ancient Mythologiſts made to preſide over Hunting, and 
from thence it is that the is called Cynthia, that is, xuv3y 
$2, and Cybele, from the ſame Greek word compoun- 
ded with the Phoenician bel, from the Febrew bahal; and 
Berecynthia, by adding to the former compoſition the ZZe- 
brew barach, fgit, to denote the ſwiftneſs of her motion; 
from whence alſo one of the names of the North-wind , 
Boreas, is to be derived, it being exaCtly the Participle in 
Pohel, boreach; as Daniel Heinfius, in, his Exercitation up- 
on Nownus his Dionyſtaca, hath before me obſerved. And: 
becauſe it may ſeem harſh and unuſual to compound an 
Febrew or Phenician word with a Greek , though in that 
there be no ſuch abſurdity that I know of, it is to be 
noted that 5x2. it ſelf, as being the Feminine of .5*%%, is of 
Hebrew extra&t as well as the other part of the compoſiti- 
on; for .5z% is from thohu, by which the primigenial Maſs 
is Ggnified in the firſt Chapter of Geze/ts; from whence 
the Heathen Theologie derived all its Gods, as you may 
ſee in the Remains of Heftod, Orpheus, Epicharmus, Ari- 
ftophanes, and others of the ancient Mythologers. From 
thohu is the Phenician $9 in Sanchuniathon ; and from 
thence the Greek 92; or 9x%, thau-and /igma.being eaſily 
changed into one another, as may be obſerved from this, 
that there is a natural /iluc in each of them , wherefore 
the Fews at this day, in their pronunciation of 7hau at the 
end of a word, do alwaies melt it into an s; and in this 
very word of which we are ſpeaking it is manifeſt that 
it hath Leen ſulje& to ſuch- a permutation; for what the 
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common Greek calls S+%;, that the /aconic# was uſed to 
pronounce abe* Heſychius, a!2, Fx%, Azxuves* and ſo Sz 
bulla is uſually ſuppoſed to be compoſed of the /aconick 
ade with the common Greek word £4 * thus from the 
Greek 927 is the Latin ſepelio; from the Nominative 
caſe &»vis, the oblique 6&2. * from 225, mare, the Greek 
SzAzor , and the Latin ſal and ſalax; and as 94% is 
from thohu, ſo from choſhech in the ſame Chapter is that 
other Greek word in the ancient Mythologie y2&; and 
from tehcm in the Hebrew the Greet Sayuc; lo as the 
true tranſlation of tehom rabah, the great abyſs, would be 
in Greek by ute Yabuce. 

And now it we can but prove xuwv to beas good Ze- 
brew as the reſt, the buſineſs is done. That 1t is not a 
Greek word [am almoſt certain, there being no word but 
xv» Whence it can ' be derived , whoſe fignification be- 
longs but to one ſex, and that too in common with all 
other Animals whatſoever. We muſt take notice there- 
fore that the old Greek word was oxvzy, from whence 
there ſtill remains the Plural Number ax; , and the 
compound oxySzAow ; for that what ever it is, omg £3:- 
vis ev zNMelas Toi; wwoi Since therefore ſhacan in Fe- 
brew is conſedit, habitavit, xuwv according to this Etymo- 
logy will be properly canis domeſticus, a maſtiff or hoſ- 
hold dogg; as among the Latines lar ſignifies both an 
houſe ”. the dogg that keeps it; whence the tutelar 
Deities of their houſes were painted and carved in the 
ſhape of Doggs, and' /atrare is quaſi larrare, to make a 
noiſe like a dogg : but enough of this. 

Having thus overthrown the Conjecture of CapePus as 
well as of thoſe other Learned men that went before 
him, I will now, to eſtabliſh mine own opinion upon a 
certain bottom , produce a fragment of Saint Peter out 
of Clemens Alexandrinus, which whether it be genuine or 
no isvery ancient, as being to be found in all the Copies 
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of Clemens, and therefore is of greater authority. than a- 
ny modern Conje&ure whatſoever. 

" The place of Clemens is this, Strom. l. 6. ſpeaking of the 
Tews, *Ezv pt ow\ion avril ode (cal tx 2ysor 7) Aeyiueroy 
meaTw, Unleſs the moon appear they never celebrate-that 
ſabbath which they call the firſt, that is, this Sabbath, as 
all other Feaſls, is regulated by the Phafrs of the Moon : 
it ſeems therefore there was a Sabbath among the Fews 
which was called me&row oz/sbzro, the firſt ſabbath : 
wherefore it having been proved already that they had but 
one beginning of their year in Nz/an ; and it being farther 
clear that they reckoned their years by months, and their 
months by new-moons, this firſt Sabbath can be no other 
than the firſt after the New-moon of Nz/an ; but in re- 
gard the reaſon of this change ot the Leginning of the 
year from Tiſri to Niſan depended upon the Deliverance 
of the Jjraelites from under the /Xgyptian Bondage , 
which happened upon the fitteenth of Niſan , there- 
fore this day in ſome ſenſe might be called the beginning 
of the year, and the Sabbath coincident with it, or fol- 
lowing next after it, oz £27 IdTegmmgw!ov, that is, me3- 
Tov 270 Odurigs, or 3drega an mewrs, or $dUTIcw med- 
To , the ſecond firſt ſabbath ; as in a diflerent reſpe& we 
may call the Sunday incident upon the firſt of January 
or next aſter it , the firſt ſunday; and that upon the five 
and twentieth of March or next after it , the ſecond firſt 
ſunday; and this is ſomewhat like that notion which F- 
Piphanius. had of this word ,, tor he makes it be the ſecond 
ot two Sabbaths, the one of which is a legal Sabbath, 
that is, any Feaſt-day; the other a natural, by which he 
means the Saturday Sabbath, which was inſtituted from 
the Creation: but here 1s the fault of that ſolution, that 
he makes it to be no certain day in every year, but one- 
ly caſual or once in ſo many years, lighting upon the 
concourſe of two ſuch Holy-days together ; the hater 
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of which though it be in order . ſecond , yet it is in na- 
ture and dignity firſt; the ſame inconvenience does like- 
wiſe attend the ſolution of St. Chryſoſtom, which in other 
reſpetts is not ſo good-as that of Epiphanius ; but of all. 
men, unleſs it be thoſe that have acknowledged their 
ignorance, who yet in this are to be commended tor their 
ingenuity , fdorus Pelufiota has betrayed the greateſt 
want of skill and judgment in this affair ; for he makes: 
the oz/EbaTry SdTWimewro to be IdjTien wav F max2, 
TeaTov *) 7% aZyuw, the ſecond day of the paſſover, y 
the firſt of unleavened-bread, which is impoſſible and. 
abſurd. | 

Thus have I after the unſucceſſcfull attempts of ſo ma- 
ny Learned men, as well ancient as modern , evidently 
explained what is the meaning of on &bx1v 9Uliginew- 
Tov , Without ſuppoſing any thing which is precarious or 
which.does not ſufficiently prove it ſelt. 

And ſince the firſt ſabbath, as it was called, was a day 
of more than ordinary Feſtivity, as may be ſeen by thoſe 
words of Clemens, onSEzrw 8x ays71 T9 Meyer Wem- 
Tov* eye in Greek being a word peculiar to Feſtival ſo- 
lemnities ,- as azitare is in Latin, it is but reafonable to 
ſuppoſe that the ſabbatum deateroprotum or ſecond firſt. 

(h, ath was likewiſe uſed ta be —_ with the ſame 
Toy and Ceremony with the other , as having its name 
from its relation to it , and being in the ſenſe I have ex- 
plained a fr/# /abbath as well as the other, it being. the 
Anniverſary of that day upon whoſe account the order of 
the months was inverted, and therefore indeed had ra-. 
ther a better right to challenge all the ſolemnity of a 
Fealt-day than the other. 

Again, Since it was ſo that the ſabbatum deuteropro- 
tum muſt of neceſſity tall upon one of the daies of Un- 
leavened bread, and fince the Solemnity would be much 
greater if it fell on the Jeſt: which was the Mug 
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of the Paſſover it ſelf. Laſtly, Since Chriſt by this means 
would in the moſt ſ;gnal manner imaginable fulfill the ty- 
pical adumbration ot the Paſſover, if he died upon the pa- + 
raſceve of the firſt day of Unleavened-bread, coincident - 
with the Sabbath, which was the moſt folemn Paſſover 
that could Le conceived ; it 15 manifeſt from all this, that 
all theſe things do mutually- confirm and ſtrengthen one 
another , thar the ſabbatum deuteroprotum was alwaies 
the third Sabbath in Nz/an , that it tell upon the year of 
our Saviour's Paſſion upon the day of the Paſſover it ſelf, 
and that our Saviour celebrated his laſt Supper with his 
Diſciples the night before the Fews were to celebrate their 
Paſchal-feaſt. 

The laſt place which Bochartus endeavours to evade. is 
that of Foh. 19. 31. For that ſabbath-day was an high day, 
which I have already occaſionally conſidered, and proved 
againſt him out of his own authorities how widely he is 
miſtaken: I will now onely add to what hath been faid 
already the authority of that place of Clemens Alexandri- 
mus, who goes on thus, ſpeaking ſtill concerning the 
Jews , &re veoptlwizy &ysoiv, BTe ave, ere werlw, 8- 
Te ueanw nutegs that is, that without the phafis if 
the moon, they neither celebrate a new-moon, nor the 
dates of unleavened-bread, nor any feaſt nor high-day - 
from whence it is evident that every Holy-day 8 not 
properly, in the he/eniſtical Language, weryzAn iuler, a 
— kia day, which is Ciſtpouiſhed both from the 
New-moon, and from a Feaſt in the general conſidered, and 
trom the daies of Unleavened-bread , ſo far as their a2v- 
urns, as I may fo call it, or their un/cavenedneſs, is one- * 
ly to be conſidered; but when ſuch a day is coincident 
with the Paſſover it ſelf, as the firſt day alwaies is, and 
when upon the ſeventh there is a more than ordinary 
Feſtivity, a Sabbath, and an Holy-convocation, this is 
that which makes the wean ies otherwiſe though 
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it may be jom tob , dies genials, a day ublick jo 
and gladneſs , yet it is not - great or high 2? | 4 
It being ſo undoubtedly clear that our Saviour's Pa(T 
over was celebrated «he night- before that- of the Fews, 
and it being unlawfull to facrifice the Paſchal-lamb at a- 
ny time but on the fourteenth of Nz/an between the two 
evenings , this has afforded new matter for the Wits of 
Learned men to exerciſe themſelves upon to find out an 
expedient whereby. to make it appear lawfull to ſacrifice 
the Paſchal-lamb, which they ſuppoſe to have been eaten 
at this laſt Supper by our Saviour and his Diſciples. 
There are ſome that will needs have recourſe to cer- 
tain Talmudical Canons for the more orderly and regular 
obſervation of the Fewi/þ Feaſts; and the rule of the Pa(l- 
over they tell us was Badu, that is, that if the Paſſover 
happened to fall upon the ſecond, fourthor ſixth day of the 
week, it was transſerred to the next day following, eſpe- 
cially on the ſecond and ſixth, to hinder the concurrence 
of two Sabbaths together; this was the opinion of Mun- 
fter in his Annotations and in his Kalendariuam Hebrai- 
cum, and of Zegerus in his Notes upon the New Teſta- 
ment, and of Edvardus Liveleus, an Engliſh man, once 


Fellow of Trinity College, and Hebrew Profeſſor of the ! 


Univerſity of Cambridge, in a Chronological Diſputation 
"upon this Subject againſt Cardinal To/etusz, and, laſtly, 
of 1ſaac Caſaubon who follows the other in his Exercitati- 
ons againſt Baronius. 

But though it muſt be acknowledged that ſuch 7alnu- 
dical Canons there were, yet it 1s equally true that they 
. are of much later date than our Saviour's time , when 
they were uſed, (and for a long time alter, to celebrate 
the Paſſover indifferently-upoa any day of the week, 
though ir ſhould ſo happen that the Sabbath ſhould'be the. 
day before it or the day after, as hath been proved by 


undeniable Teſtimonies from the Talmud-and the Fewi/h 
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Rabbins by Joannes Coch of Bremen in his Notes upon the 
Maſſecheth Sanhedrin, and after him by Dr. Cudworth in 
his Learned Zreati/e of the Sacrament , but moſt particu- 
larly.of all by- Bochartus who has confirmed the Fewzſh 
Authority by the concurrence of Chriſtian Writers both 
Greek and Latin, and by the PraCtice of the Tefſareſcat- 
decatite , who, in imitation of the Fews., were uſed to 
obſerve their Eaſter not onely upon the Sunday, but up- 
on any day of the week on which the fourteenth day 
of the month ſhould happen to fall; nay , fo little did 
they ſcruple the concurrence of two Sabbaths together 
by the Paſſovers being either the day before or the day 
after the Seventh-day-flabbath, that in the M/hnarin Pe- 
ſachim we have an expreſs proviſion in that caſe as to the 
time when the daily Evening-facrifice is to be killed, c. 5. 
Chal hereb peſach lehijoth behereb ſhabath, &c. that is, 
If the evening of the paſſover ſhall fall upon the prepara- 
tion of the ſabbath , then the daily evening-ſacrifice muſt 


be killed at half an hour paſt fix, that is, with us, at half 


an hour paſt twelve, and it muſt be offered up at half an 
hour paſt ſeven; or, as we would fay, at half an hour paſt 
one : and Epiphanius in his ſolution of the ſabbatum deu- 
teroprotum , of which there hath been ſo much diſcourſe 
already, doth manifeſtly ſuppoſe the concurrence of two 


Sabbaths ſometimes among the Fews, and ſo doth S. Chry-" 


ſoſtom and Ifidore likewite; which ſolutions of theirs 
though they have been already conſidered and exploded, 

"yet if no ſuch concurrence had been ever known , they 
had not onely been falſe in themſelves, but alſo built up- 
on a falſe foundation. . 


The reaſon why theſe Learned men, who have ſtood . 


up in defence of the 7almudical Canons, have made the 
difference between our Saviour's Supper and the Fews to 
ariſe from thence was this, that ſo it might appear that 


our- Saviour did celebrate his Paſſover upon the _ 
ay, 
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day, whereas the Fews, RES omen rather by the 
Traditions of their Maſters than by the Law of Moſes, 

to avoid the concurrence of two Sabbaths (the Paſſover 
that year, as they tell us, happening upon the Friday ): 
transferred it to the next day, and ſo made a coincidence 

of the Paſſover and Sabbath together, but how indefen- 

ſible this opinion is we have abundantly ſeen, and [ ac- 

count my ſelt not a little happy, that, after the gleanings 

of ſo many Learned men, I have been able to confirm the 

truth by ſome new authorities not. taken notice of by 

them. 

The ſecond: Expedient thought of by Learned men for 

the ſolution of this Difficulty is this, that both our $a- 
viour and the Fews celebrated their Paſſover upon the le- 
gal time, to the beſt of their underſtanding, on both ſides, 

but that they onely differed in their way of computation; 
our Saviour he went more exactly to work, and com-- 
puted- his Paſſover from the o:u929@.. or aſtronomical con- 
junition of the Sun and Moon, while the Fews, not be-- 
ing it ſeems ſo good Aſlzonomers, proceeded onely by 
the ſenſible a which was about a day after;- but to- 
this though it may be ſufficient to anſwer with Bochartus,. 
that all this is gratz diftum & ſine ullo teſte vetuſtatis, that 

it-is /poken without any the leaſt colour of authority to veuch 

it; yet it is farther true that Maimonides does expreſly 


affirm that it was-a Tradition of Moſes from Mount $;-- 


nai that they ſhould compute their New-moons by the- 
phafis, and that as long as the Sanhedrin laſted; and-all; 
the while the Do&tours of the Hi/hna and the Gemara. lt-- 
ved till the days of 44ijah and Rabba, they had no 0+- 
ther way of computation; and o it is alfo expreſly aſſer- 
ted in that paſſage. of Clemens Alexandrinus, of which I: 
have already made fo much uſe, *'Ez» pu ornwn pzri; &cc.. 
that the Fews never celebrate ary of their feaſts or ſolemn: 
days. but they compute them from the. phaſis of the _—_ 
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The third Expedient is that of Ludovicus Capel/as, who 
pretends, as I remember, to ſolve the difficulty by the 
Emboliſm or Intercalation of a day-at the end of the 
month foregoing, which being obſerved by the Jews, 
but.not by our Saviour, makes the Fewi/h Paſſover a day 
later than his : but to this though we may anſwer as to 
the former, that it is 'perfe&tly precarious, it 1s onely 
faid and not proved; yet there is one = of Scripture 
yet behind, which will ſerve for a ſufficient Confutation 
of all theſe three Expedients, it is Joh. 13. 29. when Fu- 
das went out to betray his Maſter, it is faid of his fellow 
Diſciples, that ſome of them thought, becauſe Fudas had 
the Lag, that Faſus had ſaid unto him, Buy thoſe things 
that we have need of againſt the feaſt : which Feaſt; it it 
be meant of the Paſſover, as it can be meant of no other, 
then we have here an expreſs Teſtimony of the Diſci- 
ples themſelves, and certainly that is as good. authority 
as can be produced, that the Paſſover was not yet come: 
For as for thoſe that expound it of the Chagigah, they do 
not conſider that upon the firſt &ay of Unleavened-bread, 
as this muſt be, if it were not the day before, it was un- 
lawfull either to buy or ſell. 

But, beſides theſe three, there has another way been 
thought of, as inſufficient in my opinion as any of the 
former; and that is, that as the Jews now a-days do ufe 
to keep the fifteenth and fixteenth of Nz/an both of 
them with a Paſchal folemnity, that they may be ſure 
to avoid a miſtake as to the time of the conjun&tion of 
the two Heavenly bodies, ſo from thence there are ſome 
that will needs infer that this was the ancient practice, 
and, at that rate, that night when our Saviour ſupped 
with his Diſciples was no leſs the Paſſover night than that 
which jollowed it. - But-firſt, it is to-be contidered, that 
there is no teſtimony* of antiquity that can be produced 
to prove that this was the ancient practice, and therefore 


it 
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it is precarious. Secondly, The ancient Fews, if they 
did practiſe it, yet the praCtice of the modern ean be no 
argument to prove-it, becauſe what they doe is proprer 
dubium conjunitionis luminarium , as Scaliger obſerves , 
whereas the Ancients went altogether by the Phafes. 
Thirdly, Maimonides obſerves that even in old time thoſe 
Fews that were in captivity, or lived in foreign Countries, 
were uſed to obſerve two days together, becauſe they 
could not certainly tell what day the Sanhedrin at Feru- 
ſalem had conſecrated for the New-moon : But as this 
exception is an argument that it was not the general 
practice, ſo the reafon given of it proves, that at Feru/a- 
lem this cuſtome never obtained; for there they could not 
be ignorant what day the Sanhedrin had pitched upon. 
Fourthly, When the Friday on which our Saviour ſuffe- 
red is called .by Saint Fohn, TIzezmxdnM Ts maya, the 
preparation of the Paſſover, it is certain it could fot be 
the Paſſover it ſelf, tor the preparation was onely in or- 
der to it, and was of neceſlity a day before it. Fifthly, 
The place of St. John which I have produced: upon the 
former head is every whit as good an argument upon 
this for had that day upon which F«das went out to 
betray his Lord been a Paſſover as well as that which 
followed next after it, certainly the Diſciples could ne- 
ver have been ſo ſilly and fo ignorant of their own cu- 
ſtoms and Nation, and of the Law of Moſes, as to ſu- 
ſpe& he was gone to buy any ſort of proviſion at a time 
when nothing could either be bought or ſold. Sixthly 
and laſtly it 1s an unanſwerable argument againſt this 
and all other ways of making our Saviour's Supper a 
properly Paſchal or Sacrificial Feaſt, that He himſelf was 
that Lamb of God whom all the moſaick Paſſovers repre- 
ſented ; and that he might unqueſtionably approve him- 
ſelf to be ſo, and unexceptionably fulfill the legal Types, 
it was neceſſary that he ſhould ſuffer at the true _ 
wW 
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when the Paſſover was to be killed, and therefore that 
true time could not poſſibly be come when he ſupped 
with his Diſciples : So that it being clear that our Savi- 
our and his Diſciples neither did nor could partake of the 
Paſchal Lamb, properly fo called, the queſtion is what 
manner of Paſſover it waswhich he celebrated with them, 
and I anſwer that it was that which Grotzzus calleth the 
muemoneutical or commemorative Paſſover; and if you 
would know what manner of Paſſover that was, you- 
may conſult Buxtorf, in his.7almudical Lexicon, under 
the word Aphicomen, and in his De Cene Dominice ri- 
tibus & forma, and Scaliger in his ſixth De emendatione- 
temporum: I willnot inſiſt upon it at preſent in this place, 
having done it already very largely in/ſome other Papers. 
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